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ponse of Goethe, Hegel, Gobineau, and Schopenhauer to-
wards India, was part of one and the same evolution. For
each one of them the discovery of the East constituted a
severe test of sensibility- None of them could offer a
satisfactory solution: their knowledge of the East only
served the purpose of accentuating their intellectual dua-
lism: SchlegeFs late conversion to Roman-Catholicism,
Goethe's 'fear' of the formless and irrational, Hegel's
definition of India as a 'people without history', Gobi-
neau's escape into pseudo-racial prejudices, Schopen-
hauer's attempt to adapt Buddhism to nineteenth-cen-
tury purposes of moral revaluation, and finally, Nietz-
sche's forceful claim for a life lived on an altogether
amoral level, are all expressions of that same discrepancy,
so characteristic of nineteenth-century civilization, bet-
ween thought and action, ideal and practice, principle
and realization! Each one of these solutions is either
an escape from the very real problems of moral adjust-
ment brought about by the Industrial Revolution and
modern power politics, or the affirmation of an ideal of
life which is Utopian in its essence and hardly anything
more than a wish-fulfilment. In Nietzsche we find rep-
resented, better than in anyone else, the protest of the
man of genius against the gradual mechanization of life,
against the predominance of the average and the medio-
cre in modern society, against the moral values imported
either from Judea or from India; the last futile attempt
of a great European to solve the spiritual conflict within
him.